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Abstract

Since the events of 11 September 2001 Islam and Muslims have been the subject of intense
scrutiny and open to pervasive institutional construction, both on a domestic and global
level. Such constructions implicate the identities of British-Muslims, the ummah and
Muslim countries. The all-encompassing nature of this institutional construction, most
notably within the media, mainstream political discourses and State security measures has
left little space for British-Muslims to publically express their beliefs, feeling and
perceptions in an arena untainted by dominant discourse. This project strives to fill this
void by rooting the research in the experiences of British-Muslim youth as narrated by
themselves and their peers. This primary research study used a combined method of both
focus groups and semi-structured interviews to examine the young British-Muslim views
on three interrelated research questions: firstly, ‘To assess the impacts of counter-terrorism
legislation and security measures on British-Muslims post 9/11’; secondly, ‘To examine
how British-Muslim identities have been institutionally represented since 9/11’; and,
thirdly, ‘To analyse the micro-level strategies deployed by young British-Muslims to

maintain and de-stigmatise identities which have been rendered suspect.’



Introduction

Purpose, Rationale and Location

In recent world history it would be difficult to identify a group that has been more
misrepresented, maligned and victimised than Muslims (Kundnani, 2009; Abbas, 2005). In
the UK, fear and suspicion of Islam and its followers has been encouraged by politicians,
the judiciary and media professionals alike (Mythen and Khan, 2013; Allen, 2010;
Modood, 2005). The representation of the Muslim as the ‘other’, presenting a threat to
‘British values’, has permeated society, with a cconcomitant widespread social surveillance
of Muslims - both formal and informal — which has rendered British-Muslims as a risky
and suspect population. Repressive legislative provisions and State security measures
introduced by successive British governments - and largely supported by social institutions
- have effectively criminalised and sanctioned the targeted policing and surveillance of
British-Muslims both at home and abroad, significantly impinging on their civil liberties
such as the right to protest or a fair trial and in certain instances result in their arbitrary

arrest and detainment.

The UK Government in particular has shown a high degree of tolerance toward the
Islamophobic discourses and discriminatory practices of social institutions. Similarly, anti-
Muslim sentiments have become increasingly pervasive amongst non-Muslim citizens,
with significant rises in hate crime and support for anti-Muslim agendas of both far-right
groups and mainstream political parties. In what has been, and is, an exceptionally difficult
climate British-Muslims continue to negotiate hybridised identities that can be variously

rewarding, challenging and, at times, contradictory. In this thesis it is my primary objective



to develop a rich and detailed understanding of British-Muslim identity. As a second-
generation British-Muslim of Pakistani descent with a four-year-old child, the current
plight and future welfare of British-Muslims is of personal as well as academic importance.
Our freedom to express ourselves both religiously and culturally whilst retaining a
meaningful sense of British identity that enables us to fully engage in and benefit from all
aspects of civil and political society is of political and social significance. Building on and
extending the core themes of my previous research concerning political marginalisation
and social exclusion, this contribution focuses primarily on the construction and
maintenance of British-Muslim identities. | consider this to be a natural progression in

developing my extant research interests and also in furthering my academic career.

Whilst this area of research has obvious personal resonance, the subject area is also
highly contentious given the threat Muslims are purported to pose to national and
international security. While research into the plight of British-Muslims has, thankfully,
developed in academia - albeit at a slow pace - over the last decade, a substantial study that
focuses explicitly on the impacts of a post 9/11 securitised environment on the identity of
Muslims has not been forthcoming. This thesis seeks to directly fill that lacuna. Given the
relative paucity of research in this area exploratory qualitative inquiries are greatly needed.
The topic under study, namely the construction, cohesiveness and articulation of British-
Muslim hybrid identities, is an area of compelling cultural, political and social importance
in the UK. By illuminating and giving voice to Muslim experiences this research
contributes to knowledge about the relationship between this socio-economically
challenged community and the wider non-Muslim British population that reportedly views
it with increased suspicion and distrust since the events of 9/11 and 7/7. The primary
empirical aspect of the thesis - a micro-level sociological study of young British-Muslims

living in the North West of England - is both timely and of potential significance.



In addition to offering a theoretical advance, this research study seeks to fill a
practical gap in the present literature by foregrounding the experience of British-Muslim
youth. In so doing, it focuses on a number of key research areas. Firstly, the specific ways
in which macro events and structural power relations impact on the life experiences of
British-Muslims, in particular how they perceive and experience the representation of their
fellow Muslims and their religion. Secondly, how these experiences and perceptions have
impacted on their sense of Britishness and how they manage ‘hybridised’ identities in the
face of polarised demands: simultaneously defined as the ‘enemy within’, whilst required
to embrace and align with what are considered to be ‘core British values’. Lastly, it will
explore the extent to which anti-Islamic ideology and foreign policies in the Middle East
are serving to reinforce the solidity of an oppositional and progressive Muslim identity.
The findings of this research project have implications for the management of the ‘terrorist
risk” and seek to provoke further debate regarding the nature of Islam and the problems,
hopes, needs and aspirations of young British-Muslims. In turn, these aspects raise issues
with direct relevance to policy makers at a national level. Although acting as a critique of
current governmental policies, the proposed study will also elucidate the ways in which
disillusioned, marginalised communities such as British-Muslims can be socially included

and re-engaged in the wider public sphere.

This thesis can be situated within the domain of research which seeks to address the
ways in which post 9/11 security policies and surveillance practices have affected British-
Muslims (Heath-Kelly, 2013; Spalek, 2012; Mythen et al., 2013). Within this overarching
research area, this study hopes to give voice to the beliefs, perceptions and values of young
British-Muslims of Pakistani heritage. This has particular resonance given the multiple
exclusions and socio-economic deprivation experienced by this often misunderstood and

disadvantaged group. In articulating British-Muslim experiences this thesis will help



develop knowledge about the relationship between this socio-economically challenged
minority community and the wider non-Muslim population. Since the events of 9/11 and
7/7 Muslims have been subjected to intense scrutiny both in the UK and globally. As a
solution to what is believed to be a failure of multiculturalism the dominant political
rhetoric in the UK has focused on security and on integration, demanding that British-
Muslims pledge more vociferously their allegiance to Britain. At the same time the all-
encompassing nature of the construction of the Muslim ‘other’, as the antithesis of
‘Britishness’, has left little space for British-Muslims to freely express their personal and
political views without appearing to support negative suppositions about them that
dominant worldviews uphold. Research on discursive representation has shown how
dominant social institutions commonly socially construct and stereotype the Muslim
‘other’ (Chomsky, 2002; Mythen and Walklate, 2006). Drawing on Michel Foucault (1972,
1980) these perspectives hold that particular discourses are dispersed as pervasive ‘truths’
throughout society. Although valuable in terms of insight into the operation of disciplinary
power such studies do not detail how these representations affect the routine, habituated
practices of Muslims nor how they impinge on or solidify individual and collective notions
of identity. This is an area neglected by past research which has tended to emphasise the
theoretical and, in doing so, failed to illuminate individual lived experiences and identities
of those subject to such representations, that is, those at the point of the application of
knowledge/power. Theoretically the thesis will primarily draw upon Foucault (1972, 1980)
and Bhabha (1990, 1994). In so doing | hope to not only lay bare the connections between
knowledge and power but also illumine the cultural mixing of identities in the Third Space
or ‘in between’ cultural locations (Bhabha, 1990, 1994). To be clear on the theoretical
contribution, rather than seeking to test explicit theories this thesis deploys theories in

order to highlight social experiences and to develop new concepts. As such, the thesis



intends to make a rounded contribution that utilises theory, grows new concepts through
the application of Grounded Theory Methodological principles (hereafter GTM) and
provides an evaluation and critique of State policy. In its original form GTM advocates
extending or creating new theory consisting of interrelated concepts rather than testing
existing theories. Nevertheless, as its applications have evolved researchers have also used
GTM to test and extend existing social theories (see Mythen, 2013). This study seeks to
achieve both of these objectives. Therefore, whilst I intend to grow and develop concepts
generated from participant narratives, | also wish to draw upon, apply and stretch existing
theories. Thus, | will not be testing particular theories nor seeking to subject them to
intense scrutiny. Rather, | will be deploying existing theories to elucidate aspects of the
data whilst also offering my own conceptual contribution. A study guided by GTM does
not seek representativeness to achieve statistical generalisability, but aims instead to

explain and sometimes predict phenomena based on empirical data.

In addition to proposing new conceptual apparatus to illuminate micro-behavioural
strategies - such as ‘chameleonism’, cultural cherry-picking and performing the moderate
Muslim - this thesis specifically contributes to the development of new knowledge through
its application of the notion of ‘minority stress’ to explore the psychological impacts and
coping strategies employed to counter the effects of the chronic social stigmatisation
experienced by young British-Muslims. At the micro-level the impact on the psychology of
individuals and communities creates a further, arguably more profound impact. This is the
negative and intersectional impact of counter-terrorism discourses and policies on the
perception of personal identity and social relations within and between communities of

individuals.



Research Questions

The research objectives below direct the methods chosen and orient the theoretical

trajectory of the thesis.

1) To assess the impacts of counter-terrorism legislation and security measures on
British-Muslims post 9/11.

2) To examine how British-Muslim identities have been institutionally represented
since 9/11.

3) To analyse the micro-level strategies deployed by young British-Muslims to

maintain and de-stigmatise identities which have been rendered suspect.

Whilst the Muslim experience is indubitably diverse, encompassing a multitude of
different ethnic, cultural, national and sectarian Islamic groups, developing a broad
understanding of all of these factors is essential to definitively root the research not only
globally and domestically but also socially, politically and theoretically. To situate the
study in an appropriate social, political, cultural and economic context the first two
chapters focus on six key factors of importance in the construction and maintenance of
contemporary British-Muslim identity. These are socio-economic conditions, the global-
local nexus, State security strategies, the discursive construction of Islam and Muslims,
stigma management and acts of resistance. The primarily grounded contextual factors
encapsulated in the first three elements will be presented in Chapter One, whereas the more
abstract elements that underpin the last three factors will be presented in Chapter Two.
Each of the six elements has a reciprocal effect on the others and none should be assumed

to take de facto precedence over others. Rather, they are constituted by social processes



and dynamics which overlap and intertwine. As such, the six factors are not only
fundamental to the individual and collective formation of identity, but are also important
drivers which help us understand how Muslims negotiate their self identities on an

everyday basis.

Chapter One of this thesis focuses on socio-economic conditions, the global-local
nexus and State security strategies that contextually ground the lived experiences of
British-Muslims in order to assess how each impact on identity construction and
maintenance. This chapter is presented in three parts. Firstly, it documents the broad socio-
economic circumstances and the factors therein to show that material deprivation not only
negatively affects life chances of Muslims in Britain in terms of employment, income and
cultural status, but also impacts on self and group identity. A discussion of socio-economic
factors is essential in the examination of British-Muslim identity as struggles against
multiple deprivations are a common feature of everyday life for many British-Muslims.
Secondly, it examines relations between Muslim countries and the West primarily
mediated through Western foreign policy and the use of military force, which is a central
issue which disrupts the national coherence of British-Muslim identities. It will be argued
that many British-Muslims see themselves as part of the imagined Muslim community or
ummah and as such may react strongly to any perceived unfair treatment of that
community, particularly by their nation of birth and residence. In its consideration of the
primary empirical data, it will make explicit how British political, economic and military
and intervention in the affairs of Muslim countries are considered to be duplicitous and
unjust and continues to undermine British-Muslims’ feelings of loyalty, belonging and the
possibility of a cohesive ‘British’ identity. Lastly, it will show how the sense of exclusion
felt by many British-Muslims has been exacerbated by hasty and ill-advised counter-

terrorism and security measures that serve to reinforce a sense of being the ‘enemy within’.



It contends that one of the primary means of interaction between the Government and its
Muslim citizens is through the prism of largely invasive counter-terrorism strategies. The
chapter will outline key anti-terrorism legislation introduced since 2000 before going on to
highlight how certain terminology associated with the provisions leaves a wide margin of
discretionary power to the State in terms of what constitutes a terrorist offence, how
specific aspects of legislation have impacted on attitudes towards British-Muslims to
render all Muslims as suspect, and the counter-productivity of certain provisions which de-
legitimise group identity, whilst reinforcing mistrust of the State and heighten the sense of
exclusion, alienation and vilification in the very communities whose support might be

invaluable in combating terrorism and securing a political solution.

Chapter Two draws from relevant literature in Sociology, Social Psychology and
Cultural Studies to establish a theoretical framework within which the data discussed in the
later analytical chapters will be situated and developed. It is presented in four parts. Firstly,
the chapter examines ethnic, group and hybrid identities by briefly looking at definitions of
ethnic identity and the negotiation of diasporic identities with particular reference to Homi
Bhabha’s work. This provides a theoretical platform for Chapter Five and its analysis of
micro-level strategies deployed by young British-Muslims to maintain and de-stigmatise
identities which have been rendered suspect. Secondly, it explores the relationship between
societal power structures and the institutional representation of British-Muslims, most
notably through counter-terrorism legislation and State security measures, the media and
mainstream political discourses using an analysis of Michel Foucault’s notions of
power/knowledge, disciplinary power and the discursive creation of a docile public. This -
allied to a reconfiguration of Edward Said’s Orientalism - provides the theoretical
foundation for Chapter Six and its analysis of discrimination, regulation and discipline to

illuminate how British-Muslim identities have been institutionally represented and the



impact of counter-terrorism legislation and security policies post 9/11. Thirdly, it will
consider Erving Goffman’s work on stigma and impression management which will be
applied to the data presented in Chapters Five, Six and Seven to illuminate the micro-level
strategies deployed by young British-Muslims to maintain and de-stigmatise identities
which have been cast as risky. Lastly, it addresses the paucity of research on the
psychological impacts of chronic stigmatisation and coping strategies employed by British-
Muslims in the face of heightened Islamophobia by extrapolating from relevant research
conducted with other minority groups. To this end, it will transpose Meyer’s Minority
Stress Theory from its original application to illuminate the current plight of young British-

Muslims.

Whereas Chapter Three provides a theoretical understanding of GTM and its
suitability to interrogate the particular research questions associated with this study,
Chapter Four applies those principles to the current dataset to explicitly illuminate the
evolution of the raw data into the four core emergent themes that underpin each of the four
subsequent data analysis chapters. Together, they will explain how and why the initial
three research questions were reformulated into three exploratory themes, each yielding a
subset of exploratory questions which were developed to generate relevant data through
each of the four focus group discussions. Transcriptions of the narratives generated by each
of these focus group discussions were then deconstructed or ‘opened’ using and
reconstructed as focused codes, to be further grouped and categorised into emergent
subcategories and finally into four core emergent categories using a combination of

hardcopy line-by-line coding and the application of QSR-NVivo CAQDAS.

Chapter Three provides a robust account of the methodological processes by which

the data was generated and then analysed in relation to the initial research questions, which
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both directed the methods chosen and orientated the theoretical trajectory of the thesis, and
as such provides a methodological foundation for the presentation and subsequent analysis
of the research data in Chapters Four through to Eight and comprises of five interlinked
parts. The first part focuses on the epistemological foundations of the study to examine the
issue of researcher subjectivity and the ways in which this may potentially enhance or
impede the study and reflects on measures to combat or augment ‘researcher effects’. In
doing so, it advocates a constructivist epistemological approach that asserts meaning does
not exist outside of consciousness simply awaiting discovery, but is instead constructed
through social interactions in grounded structural contexts. Part two therefore elaborates
the research design and justifies the use of the GTM, outlining its key tenets and its
suitability for the study of micro-level behaviours in comparison with other methods.
Whilst part three outlines the data collection strategies deployed and part four outlines the
mechanical process of data analysis. Lastly, it considers the ethical considerations that
arise in conducting a study of this type. By doing so it is intended to prime and prepare for

an overview and synopsis of the data in Chapter Four.

Despite the richness, scope and depth of the data yielding many other topics for
investigation, only the data most salient to the initial research questions will be presented
in Chapter Four. The research data is presented in four sections according to four core
emergent categories that correspond to each of the analysis Chapters Five through to Eight:
‘Ummatic (re) attachments and solidification of identity’; ‘Excluding Muslims:
discrimination, regulation and discipline’; ‘Embodied Islam: Gender, Surveillance and
Muslim Identities’; and, ‘Layers of Resistance, Ambiguity and Duality’. Each section
provides a brief narrative describing the most salient findings related to a particular core
emergent theme/category, organised according to a number of emergent subcategories and

using tables to show which themes or codes identified during the open coding stage it was
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generated from and to illustrate how the core emergent category under discussion was

arrived at.

Chapter Five is presented so as to correspond to two interconnected themes
emerging from within the research data: the emergence and solidification of contemporary
British-Muslim identity and the micro-behavioural strategies deployed by participants to
maintain unspoilt hybridised identities. In doing so, it addresses research questions two and
three: ‘To examine how British-Muslim identities have been institutionally represented
post 9/11” and ‘To analyse the micro-level strategies deployed by young British-Muslims
to maintain and de-stigmatise identities which have been rendered suspect’. Firstly, it
documents the emergence of novel forms of British-Muslim identity, pinpointing the
Rushdie Affair as the historical moment notions of an all-encompassing ‘Black’ or ‘Asian’
British identity became insufficient to encapsulate new expressions of Muslim rights and
how this itself facilitated the realignment of British-Muslims from a liberation movement
based on race to one rooted more firmly in religion. Identifying the socio-political
ramifications of the Rushdie Affair as the building block upon which Muslim discourses of
exclusion are based and the prism through which subsequent Muslim related socio-political
events came to be viewed. The chapter focuses on the dual processes of de-legitimisation
of Muslim concerns and the simultaneous veneration of a Westernised worldview and the
attendant resurgence in institutional Orientalism, against which the emergence of an
Islamic pride identity rooted in, but not confined to, perceived social injustices against
Muslims. It then goes on to uncover the core of contemporary debate on British-Muslim
identity that underpins popular Islamophobic discourse, namely the ‘irreconcilability
thesis” which posits the incompatibility of all things Islamic with the West. It disassembles
this argument on both a theological and experiential level. Firstly, in as much as Muslim

identity remains of primary importance, most participants asserted the compatibility of
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Islam with British values, most notably democracy, gender equality and civic engagement,
citing examples from scriptural Islam to validate such claims. Secondly, participants’
largely successful negotiation of hybridity is in itself a rejection of the irreconcilability
thesis. It will show how positive aspects of hybridity are embraced and incorporated into
participants’ everyday lives and highlight the strategies used to overcome the more

challenging aspects of a dual identity.

As evidenced throughout the data set and the secondary studies discussed, Chapter
Six posits social exclusion exists in many forms from institutional discrimination through
media representations, political discourse and repressive counter-terrorism legislation to
race hate crime and the ‘White Gaze’. These factors are prevalent features which shade
into and impact upon the everyday lived experience of young British-Muslims. This
chapter directly addresses research question two: ‘To examine how British-Muslims have
been institutionally represented post 9/11°. For the purposes of this thesis institutional
representation focuses on the depiction of Islam and Muslims within counter-terrorism
legislation and State security policies, the media and mainstream political discourses.
Chapter One examines the construction of British-Muslims through State security policies
and counter-terrorism legislation and the attendant mainstream political discourses that
render British-Muslims as a suspect and risky population susceptible to radicalisation
(Heath Kelley, 2012; Choudhury, 2012; Kundnani, 2009). Chapter Two indexes key
empirical studies that have highlighted neo-Orientalist media representation of British-
Muslims (McEnery et al., 2012; Petley and Richardson, 2011; Moore et al., 2008; Poole,
2011, 2002) to set them in the context of Michel Foucault’s notion of Power/knowledge
(1980). Lastly, drawing on participant testimonies Chapters Six and Seven will present an
analysis of Muslim representation within the context of the media, mainstream political

discourses and State security measures to argue such constructions create a specific type of
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knowledge about British-Muslims as a suspect group to be feared, scrutinised and

contained.

After establishing how participants perceive themselves to be constructed and its
impacts on their sense of self an examination of post 2001 legislative provisions is used to
illuminate how counter-terror measures both create knowledge of all British-Muslim as
risky and facilitates their surveillance, thereby addressing research question one: ‘To assess
the impact of counter-terrorism legislation and security policies on British-Muslims post
9/11°. Three integral aspects of legislation and security policy are unpacked: the
construction of Muslim communities as risky through both discourses and practices
associated with Prevent, the erosion of British-Muslim civil rights, and the counter-
productive effects of counter-terrorism legislation. Finally, the impact of social exclusion
on participants and their communities will be assessed to show how negative institutional
representation affects identity and feelings of belonging and how this manifests itself in

self-surveillance amongst participants.

British-Muslim interaction with wider non-Muslim society at both individual and
institutional levels is of paramount importance in understanding the formation and
perpetuation of the social, economic and political exclusion of British-Muslims. Building
on this assertion, Chapter Seven explores the relationship between the Muslim ‘body’, in
which the body is always more than the physical corporeal object, but rather a social
object, focusing on sartorial choice and various forms of social exclusion experienced by
participants. The same assumptions of a link between institutional discursive formations of
Muslims and the prevalence of anti-Muslim sentiments within non-Muslim public attitudes
are furthered here. The chapter will show how the gendered nature of Islamophobia
experienced by participants is built upon ingrained patriarchal assumptions prevalent

within mainstream British society and mediated through the reproduction of gendered
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Orientalist discourses that attribute certain qualities as inherent to Muslims and as such is
pertinent to research question two: ‘To examine how British Muslim identities have been
institutionally represented post 9/11.” Chapter Seven will therefore be presented in three
parts. Firstly, it will explore how the symbolic identification of Muslims through the
embodiment of Islamic symbols based on sartorial choice and personal grooming
preferences results in their neo-Orientalist stigmatisation. Secondly, drawing on wider
empirical research it will highlight how the symbolic Muslim body is stigmatised within
governed spaces such as the workplace. Lastly, it will provide a detailed analysis of
gendered Islamophobia, particularly focusing on multifaceted, more nuanced impact of
exclusion experienced by Muslim women.

Finally, Chapter Eight presents an analysis of the complex, multifaceted forms of
resistance peculiar to the hybridised British-Muslim ‘self” not only in response to structural
factors such as Islamophobia, foreign policy or repressive counter-terrorism legislation, but
as a response in part to internal factors emanating from within the ummah and the British-
Muslim community. It is presented in two parts: the first examines elements of
participants’ hybridised experiences they felt compelled to reject and the second explores
the strategies of resistance that they employed. The first part provides an analysis of two
focal points of resistance discussed across the sample: the misinterpretation or corruption
of Islam and the adherence to inherited quasi-Islamic cultural practices over scriptural
Islam at both familial and the community levels. Seeking to uncover new knowledge the
second part of this chapter applies the notion of ‘minority stress’ to illuminate the
psychological impact and coping strategies employed to counter the effects of the chronic
stigmatisation experienced by British-Muslims and, as such, addresses research question
three: ‘To analyse the micro-level strategies deployed by young British Muslims to

maintain and de-stigmatise identities which have been rendered suspect’.
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Chapter one

Contextualising Muslim Identities in Britain

In order to situate the study in an appropriate social, political, cultural and
economic context Chapters One and Two of the thesis will focus on six key elements that
are consistently defined in the literature as important factors in the construction and
maintenance of identities for Muslims in contemporary Britain. The six factors in sum are:
socio-economic conditions; the global-local nexus; State security strategies; the negotiation
of hybridised identities; discursive construction of Islam and Muslims; stigma management
and the experience of minority stress. For the purposes of this discussion and to ensure
breadth and depth are not sacrificed the primarily grounded contextual factors represented
by the first three factors will be presented in Chapter One, whilst the more abstract
elements that underpin the last three factors will be presented in Chapter Two. It should be
stated at the outset, that each of the six elements detailed above has a reciprocal effect on
the others and none should be assumed to take de facto precedence over others. Rather, the
factors are constituted by social processes and dynamics which overlap and intertwine. For
instance, as Hamid (2011) argues, the socio-economic exclusion of British-Muslims,
particularly those of Pakistani descent, serves to exacerbate feelings of stigma. These
intertwined elements are not only fundamental to the individual and collective formation of
identity, but are also important drivers which help us understand how Muslims negotiate
their self-identities in everyday life. To be clear, these aspects do not impact on every
Muslim equally, nor indeed are they the only significant factors. Aligning with an anti-
essentialist position, it must be acknowledged that individuals interpret events through the

multi-faceted prism of their own histories, biographies and experiences. Of course, the
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Muslim experience is hugely diverse, encompassing a multitude of different ethnic,
cultural, national and sectarian Islamic groups. Developing a broad understanding of all of
these factors in the round is essential to definitively root the research not only globally and
domestically but also socially, politically and theoretically. This chapter will focus tightly
on three of the six elements that contextually ground the lived experiences of British-
Muslims with the aim of assessing how each might impact on identity construction and

maintenance.

This chapter will be presented in three parts. Firstly, it will consider the recent and
present situation for Muslims in Britain by examining socio-economic indicators. In doing
so, it will show that material deprivation not only negatively affects life chances in terms
of employment, income and cultural status, but also impacts on self and group identity.
Secondly, it will be argued that many British-Muslims have critical national and
transnational allegiances and see themselves as part of the imagined Muslim community or
ummah. As such, it should be recognised that many Muslims may react strongly to any
perceived unfair treatment of that community wherever it may occur across the globe. In
its consideration of the primary empirical data, the thesis will later demonstrate how the
international military and foreign policies pursued by the UK and its allies are considered
by many Muslims to be duplicitous and unjust to Muslim countries and peoples. Lastly, the
chapter will examine some of the deleterious effects of the implementation of domestic
anti-terrorism legislation within the UK on Muslim citizens. In conclusion, the
integration/exclusion paradox will be flagged as a significant factor in eliciting frustration

and disillusionment amongst British-Muslim communities.
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Considering Muslims in Britain: Socio-economic Factors

The following section documents the broad socio-economic circumstances and the
factors therein that have shaped the experiences and influenced the opportunities available
to British-Muslims. In as much as the thesis will be drawing on aggregate data sets, it is
intended here to develop an understanding at a population level rather than to examine the
minutiae of socio-economic factors as they apply to individual British-Muslims. To this
end, the researcher discusses what the Department for Communities and Local
Government (DCLG) refers to as ‘the primary indicators of social exclusion; housing,
employment and education’ (2007, p.8). A discussion of socio-economic factors is
essential in the examination of British-Muslim identity. As Kabir (2010) asserts, struggles
against multiple deprivations are a common feature of everyday life for many British-
Muslims, particularly those living in urban settings. Furthermore, economic deprivation
tends to aggravate problems associated with housing, unemployment and racism (Hamid
2011). Before examining the indicators of deprivation, it is first necessary to give an
overview of the British-Muslim population and to briefly trace the migration and

settlement of Muslims in the UK.

The UK 2011 Census identified Islam as the second largest faith in England and
Wales, after Christianity and those affiliating with ‘no religion’, with 2.7 million people (5
percent) of the population. This represents an increase of 1.2 million since the 2001 Census
when 1.5 million people stated they were Muslim, with Islam now the fastest growing
religion in Britain. Within this increase, four in ten British-Muslims (38 percent) reported
their ethnicity as Pakistani, which represents a 4.5 percent decrease since the 2001 Census.
Despite this, there are an estimated 1,029,000 Muslims of Pakistani heritage living in the
UK, which represents an increase of 371,000 since 2001. Of all religious groups in the UK,

Muslims have the youngest age profile; 290,000 British-Muslims are in the 9-14 years age
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band, whilst 48 percent of the UK Muslim population is under 25 years (Ali, 2013). Many
demographic commentators such as Gest (2010) believe that this growth will continue
across Europe, with the number of Muslims in Europe expected to double between 2015

and 2020.

Despite the common conceptualisation of ‘Muslim’ as a homogenous category, Ali
(2013) cites 2011 Census statistics which show British-Muslims as a multi-ethnic
community. A significant proportion of this group are of Asian origin (68 percent), whilst a
further 10 percent are of Black African or Caribbean origin, 6 percent are Arab and 10
percent are categorised as ‘Other’.! Adding to this cultural diversity are an estimated
100,000 White converts (BBC News UK, 2011). Ansari (2004, p.192) charts three main
waves of Muslim arrivals to Britain that help explain this diverse composition. He
concludes that, aside from religion, there is no common cultural denominator: British-
Muslims originate from all over the world, speak many languages, and form many social
layers’. He goes to note, that there has been a Muslim presence in Britain since the early
nineteenth century when Muslim seamen began to settle in and around major UK ports.
The major growth of the Muslim population can be traced to the post-war immigration
from the Indian sub-continent to fulfil the labour demands that had arisen in the North-
West, Yorkshire and the Midlands. Apart from London, these regions remain the areas

where Muslim populations are concentrated in the UK (Hamid, 2011).

A report by the DCLG (2009) notes most Pakistani economic migrants originate
from Northern Punjab regions where towns and villages were submerged by the waters of
the Mangla Dam. These initial migrants aided the subsequent arrival of friends and family,

mostly single men, under the ‘voucher system’ during the 1960s. In the 1970s and 1980s

! Many Muslims’ countries of origin correspond directly to occupied territories during colonialism. For
instance, Pakistanis settled in the UK, Moroccans in Spain and Indonesians in the Netherlands (Gest, 2010).
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these men were joined by their families and dearly held dreams of earning money to
repatriate vanished as their children were born and raised in the UK as British-Muslims.?
Aside from rural economic migrants from Pakistan during the 1960s, a considerable
number of Pakistanis also arrived from urban areas as the UK recruited professionals

including qualified teachers, doctors, and engineers (Richardson and Wood, 2004).

Having provided a brief account of the British-Muslim population and an overview
of patterns of Muslim migration to the UK we are now in a position to consider the present
day situation of Muslims in the UK by examining the most important indicators of
deprivation,; beginning with unsuitable housing in deprived areas before moving on to
education and employment respectively. In organising the data this way, it illuminates the
life experience from childhood into adulthood for many Muslim living in the UK. This
section will highlight the multiple deprivations suffered by British-Muslims, throughout
their lives, with each factor influencing the others resulting in entire lives lived on the

periphery of society.

As the empirical dimensions of the study focuses on the experiences, perceptions
and values of British-Muslims of Pakistani descent, it is worth focussing attention on their
distinct history. A Runnymede Trust analysis (2013) of 2011 Census figures reveals one in
three people of Pakistani descent in England and Wales live in ‘deprived neighbourhoods™®
- as defined by the Chartered Institute of Housing and Joseph Rowntree Foundation report
(2008) - compared to one in ten white Britons. These averages however mask regional
variances; with almost 50 percent of those with a Pakistani ethnic origin in the Midlands

and North of England living in deprived neighbourhoods, compared to only 4 and 8

2 Commonwealth Immigration Act 1962, introduced the first entry restrictions on British Commonwealth
citizens in the form of ‘work vouchers’ as a primary means of immigration (DCLG, 2009).

¥ Deprived neighbourhoods are defined as areas with a high turnover in tenancy, lower social networks and
social cohesion due to problems of crime and safety (2008, p.11).
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percent of those living in the South and London. This variance is pertinent to the current
study given the sample was recruited from North-Western towns. Becares et al. (2012)
report living in deprived neighbourhoods is associated with poor physical and mental
health and higher experiences of racial discrimination. In addition to Muslims residing in
the most deprived areas of the UK, a Race Equality Foundation commissioned report
(2013) comparing tenure across ethnic groups between 1991 and 2011 found those of
Pakistani descent suffered the highest decrease in levels of home ownership (-18 percent),
whilst their reliance on rented accommodation in both private rented and social housing
sectors showed the highest increase. A Shelter (2013) analysis to determine the impact of
private renting on family life refers to the persistent suggestion that ethnic minorities prefer
rented housing due to the freedom this form of tenure affords. However, this myth is
debunked by a report commissioned by the Chartered Institute for Housing and Joseph
Rowntree Foundation (2008), who report a preference for home ownership across all
ethnic groups and found financial limitations to be the primary reason for any lack of home
ownership. Albanese (2013) writing for the Shelter Policy blog goes on to claim the
transience associated with the private rented sector is expensive and has a negative impact
on children’s education and well-being. The Race Equality Report (2013) echoes such
concerns; citing the transient nature of private renting coupled with inadequate regulation
of landlords, poor maintenance standards and unpredictable rent increases. British
Pakistani reliance on social renting also has its disadvantages. A report by the Joseph
Rowntree Foundation investigating poverty, ethnicity and education, states residing in
social housing is a ‘key indicator of overall poverty’ and that half of all children who grow
up in social housing go on to live in social housing as adults (2011, p.19). To exacerbate
these circumstances, an Open Society Foundation report (2009, p.139) found 42 percent of

Muslim children live in overcrowded housing, compared to 12 percent of their white
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counterparts; whilst 46 percent of Muslim children live in ‘non-decent’ homes. An analysis
of the 2001 Census by Peach (2006) reported the prevalence of overcrowding amongst
British-Muslims of Pakistani descent, something that the Open Society Foundation

findings show remains a persistent and unresolved issue.

Similarly to overcrowding, homelessness amongst Muslims is becoming more
prevalent. A 2004 Shelter report warned acute overcrowding in Muslim households leads
to individuals without permanent homes ‘sofa surfing’ with various extended family
members as an alternative to being street homeless. 2011 statistics cited by The Poverty
Site (2011) show ‘sofa surfing’ has translated into street homelessness, with 6 percent of
all persons assessed as street homeless identifying as Pakistani or Bangladeshi. The
National Zakat Foundation (2014) assert homeless particularly affects Muslim women to
the extent they, in collaboration with St. Mungo’s (2012), have launched homeless shelters

for Muslim women in London, Birmingham and Manchester.

Thus, while Muslims as a homogenous group are economically disadvantaged
relative to the net British population, British-Muslims of Pakistani descent
disproportionately live and raise families in deprived areas in mostly social housing linked
to conditions of poverty or privately rented housing plagued by its temporary nature and
subject to unexpected rent rises and inadequate regulation of both landlords and living
conditions. Furthermore, persistent overcrowding has led to increased homelessness
amongst Muslims to the extent public and voluntary sector resources have been deployed
to combat the problem. Following on from this, the next section will now turn to the
educational achievement of British-Muslims of Pakistani descent in comparison to the

general population.
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Historically speaking, children of Pakistani heritage have fared significantly worse
than other ethnicities in the education system. This has largely been attributed to poverty,
social exclusion and English being a second language. However educational attainment
amongst those of Pakistani heritage has considerably improved over recent years. As
Department for Education figures (2014) show; whereas in 1991 26 percent of students of
Pakistani heritage gained five or more GCSEs, compared with 37 percent for the student
population as a whole, this gap has steadily decreased with 83.6 percent of those of
Pakistani heritage gaining five or more GCSEs in 2013, compared to 82.9 percent of all
other students. Shah, Dwyer and Modood (2010), attribute this significant change to the
notion of ‘ethnic capital’, which they define as a ‘triad of factors ... familial adult-child
relationships, transmission of aspirations and attitudes...that can facilitate educational
achievement’ (2010, p.1112). They also note a cultural shift in attitudes with Pakistani
communities regarding the education of girls and young women. They argue familial
encouragement of girls in particular has helped improve educational attainment of
Pakistani children. While this is undoubtedly a positive sign, ‘ethnic capital’ loses its
influence as educational mobility is affected by external forces such as discriminatory
practices of university admissions or prohibitive financial costs of higher education for
those from poorer socio-economic backgrounds. As Shah, Dwyer and Modood (2010)
note, the effects of ‘ethnic capital’ diminish once working class Pakistani families are
required to mobilise the required economic capital for education to continue or fail to make

advantageous strategic decisions for their children due to a lack of social capital.

Discrimination in both accessing and participating in higher education has been
well documented. A study conducted by Modood (2006), based on a random sample of
1000 candidates from each of the main ethnic groups in the UK, provided robust evidence

of bias against ethnic minority candidates within the pre-1992 universities. For example,

23



whilst the probability of a white candidate receiving an initial offer was 75 percent, for
someone of Pakistani heritage with equivalent qualifications the probability dropped to 57
percent (2006, p.249).* Unfortunately, recent research shows this trend shows little signs of
abating. Boliver (2013), in an analysis of admissions to the twenty universities affiliated to
the Russell Group® during the period September 1996 to June 2012, reported applicants
with the same A-level grades were found to be equally likely to apply to Russell Group
universities regardless of their ethnic background, however those from Pakistani,
Bangladeshi or Black backgrounds were shown to be significantly less likely than white
applicants to be offered a place despite attaining the same A-level grades. Not only are
students of Pakistani heritage less likely to gain entry to prestigious universities, but as a
report by the Centre for Analysis of Social Exclusion (2010) detailed, students from
Pakistani, Bangladeshi and Black backgrounds were awarded a higher proportion of lower
second class degrees and were over represented within university dropout rates. Given the
improved educational attainment of those of Pakistani heritage enabling them to meet
university academic entry requirements and having arguably overcome greater socio-
economic barriers than most of their white counterparts, economic deprivation and
discriminatory practices continue to prevent many of them from achieving their full
academic potential. Therefore, despite the positive effects of ‘ethnic capital’, structural
discriminations persist into the labour market and continue to impinge on the life chances

of young British-Muslims of Pakistani descent. This is termed ‘ethnic penalty’ by Ford

* This trend does not apply to the 'new' or post-1992 universities.

® Members of the Russell Group between September 1996 and June 2012 and analysed in this study were:
University of Birmingham; University of Bristol; University of Cambridge; Cardiff University; University of
Edinburgh; University of Glasgow; Imperial College London; King's College London; University of Leeds;
University of Liverpool; London School of Economics & Political Science; University of Manchester;
Newecastle University; University of Nottingham; University of Oxford; Queen’s University Belfast;
University of Sheffield; University of Southampton; University College London and the University of
Warwick.
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(2014), a phenomenon he describes as racial discrimination in the labour market which is

related to a range of poor outcomes in employment and education.

Although improved academic achievement among British-Muslims has
undoubtedly occurred, this has yet to translate into improved social mobility in relation to
housing, employment or wealth. The 2011 Census statistics show the groups with the
lowest economic activity were Christians and Muslims. However, whereas Christian non-
participation in the labour force may in part be due to an older age profile, Muslims non-
participation persists despite a markedly younger age profile, with Muslims having the
youngest age profile of all religious groups. Of those eligible for work, 31 percent were
‘looking after home or family’, whilst 30 percent were ‘students’ (Office for National
Statistics, 2013, p.12). Whilst further official figures show that 57 percent of working men
of Pakistani descent were in low skilled jobs, whereas 60 percent of women of Pakistani
descent did not work at all. Of those who did work, women of Pakistani descent
represented the highest proportion of those working less than 15 hours a week. According
to London's Poverty Profile (2014) those Muslims who are economically active earn less
on average than other groups. For example, a comparative study of Londoner’s wages by
religion found 40 percent of Muslims earned less than the living wage, compared to 15
percent of white Britons. ONS figures (2014) found nearly a quarter of working age
Pakistani households to be workless and predictably goes on to categorise 60 percent of
such households as ‘low-income’. Low-income is strongly linked to poverty as shown by
the Millennium Cohort Study (2010), commissioned by the University of London's Centre
for Longitudinal Studies, which was based on tracking the lives of children born between
2000 and 2002. The study found almost three-quarters of children of Pakistani descent

living in the UK are being brought up in families living on poverty level incomes.
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A full discussion of the effects of poverty is beyond the remit of this thesis,
however an overview of the implications of poverty indices is important to enhance
understanding of the range of factors that have historically affected the community under
discussion in this study. Utilising the Social Exclusion Unit’s definition of social
exclusion, this section has shown the particular factors through and by which British-
Muslims are socially excluded. The Department for Communities and Local Government
define social exclusion as ‘a shorthand label for what can happen when individuals or areas
suffer from a combination of linked problems such as unemployment, poor skills, low
incomes, poor housing, high crime environments, bad health ... (DCLG, 2007, p.13).
Whilst the Social Exclusion Unit was established as an initiative to tackle social exclusion
at its roots by the last Labour Government under Tony Blair, it was also, ironically, the
same Government which significantly added to the social problems experienced by British-
Muslims of Pakistani descent, and Muslims in general by the introduction of rash counter-
terrorism measures that resulted in the over policing of Muslim communities and
exacerbated stigmatisation against Muslims, as we shall see in the later analytical chapters.
However, before a fuller analysis of counter-terrorism legislation is provided, the next
section will discuss how British-Muslims are set apart and ‘othered’ from wider society
and how their sense of British belonging continues to be undermined by institutional

discourses, State security measures and military intervention.

The Global-Local Nexus

The second part of this chapter will centre on relations between Muslim countries
and the West. This discussion is crucial as it is a central issue in the compromising of
British-Muslims being able to build a coherent British self. These relations are primarily

mediated through Western foreign policy, particularly the use of military force, creating a
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conflict at the very core of British-Muslim identities. This clash revolves around the
ummah and the belief that their imagined Muslim community is being attacked by their
nation of birth and residence. However, before detailing the principle matters of contention
surrounding Western foreign policy, it will make explicit how British intervention in the
affairs of Muslim countries continues to undermine British-Muslim feelings of loyalty,
belonging and the possibility of a cohesive ‘British’ identity. To render concrete this
assertion it will look at various sources that have identified this ‘push-pull’ between
national and transnational allegiance felt by British-Muslims, specifically citing Home
Office sponsored initiatives, intelligence agency testimony and British-Muslim opinion as
evidenced in various empirical studies. All of which are set against a backdrop of
unequivocal institutional denial of any link between foreign policy and legitimate feelings

of anger towards, and estrangement from, Britain and Britishness.

As Hamid (2011) notes, British-Muslims have witnessed what is perceived to be
the systematic oppression of the ummah and increasing numbers of Muslim casualties as a
result of British foreign policy. This applies both in terms of passive inaction such as in the
case of ethnic cleansing in Bosnia-Herzegovina or Muslim persecution in Chechnya and
Kosovo and active intervention overseas such as the “War on Terror’, and in particular the
Western military presence in Afghanistan and Iraq and human rights violations associated
with Guantanamo Bay. Perhaps of most crucial concern from a British-Muslim perspective
is the continued Western ‘moral’, financial and military support for the Israeli State at the
expense of Palestinians that has resulted in the diminution of Palestinian territory to 12
percent of its original landmass, whilst the West has simultaneously presided over

successive failed peace negotiations (Zunes, 2002).

The public outcry against the invasion of Irag in 2003 can be seen as the trigger for

recent vocal British-Muslim dissent against British foreign policy, channeling much of the
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frustration felt towards the Government through peaceful protest and galvanising Muslims
of all backgrounds to assert a louder, more unified voice (Rai, 2006; Abbas, 2005). In
response, the Government initiated the narrative that persists today, the unequivocal denial
of any causal link between British foreign policy in Irag and British-Muslim alienation,
anger and frustration. This discourse was re-asserted ever more forcefully after the London

suicide bombings in July 2005.

Shortly after the London bombings, seven community-led working groups were set
up under the banner of 'Preventing Extremism Together' (PET) to develop practical
solutions for tackling ‘home-grown’ violent extremism.® Amongst other recommendations
the government commissioned report (2005), advised ‘the responsibility for tackling
extremism and radicalisation ... was the responsibility of society as a whole’. All parties
were united in their assertion the solution lay in tackling long standing problems such as
deprivation, discrimination and inequality experienced by British-Muslims and
‘inconsistent Government policy, particularly foreign policy’ (2005, p.3). To this end they
stressed the need for a public inquiry into the attacks, which they felt would be
‘instrumental in understanding and learning from what has happened in order to prevent its
reoccurrence’ (2005, p.4). However according to Brighton (2007), before the PET report
had been published, the then Prime Minister, Tony Blair in a press conference from August
2005, proposed a strong connection between lack of integration and violent extremist
thought, citing ‘better integration of those parts of the community inadequately integrated’
(2005, p.7), thereby seemingly invalidating the need for a public inquiry before the

recommendations were published. Furthermore, any potential connection between foreign

® The participants represented an informed and varied cross-section of the British Muslim community with
experience in community work, Labour Party political activity, the business sector, race and religious
discrimination legislation, research and the media.
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policy, particularly the illegal invasion of Iraq, and the London suicide bombings was

repeatedly and vociferously denied by the Government (Milne, 2005).

Official narrative was reinforced through legal provisions when the counter-
terrorism initiative, Contest, was launched in April 2007. Whilst the next section discusses
in some detail the impact of these provisions on the UK Muslim population, it is sufficient
for now to suggest that institutional denials of foreign policy impacts are connected to
claims made regarding the ideational aspects of the ‘process of radicalisation’. Before
contesting such claims, this discussion argues that much of what is captured under this
questionable umbrella is better described as ‘alienation” and ‘estrangement’ from dominant
notions of Britishness and is often better captured as expression of legitimate political
protest. Defining such practices as ‘radicalisation’ is symptomatic of the clumsy usage of
institutional and legislative discourses which have served to undermine and delegitimise

widely held beliefs amongst British-Muslims.

Whilst the Contest strategy as detailed in the HM Govwt.'s 'Countering international
terrorism: The United Kingdom's strategy' (2006), cites a range of radicalising factors such
as ‘a sense of grievance and injustice’ based on ‘highly negative and partial’ interpretations
of the historical relations between Islam and the West, ‘a sense of personal alienation or
community disadvantage arising from socio-economic factors such as discrimination,
social exclusion, and lack of opportunity’, and ‘exposure to radical ideas’ (2006, p.10), it
fails to recognise the deeply held belief among Muslims cited within the strategy itself that
Islam is ‘facing an active, sustained, and long-term attack’ from the West based on ‘a long
history of injustices and grievances’ (2006, p.8). Although this cannot justify the use of
terror, the Government’s dismissal of radicalisation as the product of ‘perceived’
grievances based on ‘Islamist’ ideological prejudices (2006, p.9) epitomises its refusal to

acknowledge complicity in, and therefore legitimacy of, Muslim anger; merely serving to
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undermine its credibility and compound the sense of social alienation and political

disenfranchisement felt by many Muslims.

Kundnani (2009) notes the community engagement programme under the ‘Prevent’
strand differed greatly to what the PET taskforce had recommended. Rather than tackling
inequalities and aspects of British foreign policy profoundly affecting British-Muslim
communities, it addressed what is seen to be a ‘pernicious ideology spread by a small
minority of Muslims’ (DCLG, 2007, p.5), thereby firmly locating the problem with the
British-Muslim population en bloc and rendering that community ‘risky’ on the grounds of
its perceived susceptibility to extremist ideology. The British State has regrettably upheld
this discourse, continually reasserting the risk of a pervasive radicalisation among British-
Muslims. Current Conservative Chief Whip, Michael Gove, for instance, wrote, ‘instead,
in a curious inversion, the energy that should be devoted to analysing and combating a
totalitarian challenge is directed towards those campaigning against those who dare to take
the threat seriously’ (2006, p.3). These sentiments were later echoed by Prime Minister
David Cameron, speaking at the Munich Security Conference (February, 2011), when he
stated: ‘we need to be absolutely clear on where the origins of these terrorist attacks lie -
and that is the existence of an ideology, Islamist extremism’. Similarly, the Mayor of
London, Boris Johnson, insisted the morning after the murder of Lee Rigby in Woolwich
that it would be wrong to try to draw any link between this murder and British foreign
policy’ (Milne, 2013). Such comments illustrate how debate on the root causes of terrorism
has been delimited, with the political establishment remaining committed to notions of
insufficient integration with ‘British values’, the threat and management of Islamism, the
pervasive effects of extremist ideology on a susceptible Muslim community, and the

consequences for a unified British identity. As Hasan (2013) notes, ‘our leaders zealously
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police the parameters of the debate, pre-emptively warning off those who connect the dots

between the wars abroad and terror at home’.

Despite this blanket denial of the link between terrorism and British foreign policy
by successive Governments, the thesis looks to other sources to disentangle an issue which
is of central importance to the ruptured sense of Britishness at the very core of the identity
conflict amongst British-Muslims. Whilst a Whitehall Joint Intelligence Committee report
(Norton-Taylor and White, 2003) warned that ‘al-Qaida and associated groups continue to
represent by far the greatest threat to western interests, it asserted that threat would be
heightened by taking military action against Iraq’. Similarly, the former head of MI5, Elisa
Manningham-Buller, acknowledged during The Chilcot Inquiry that the war in Iraq had
given fresh impetus to the radicalisation of British-Muslims and went on to state the MI5
budget for combating ‘home-grown’ terrorism post-lraq invasion had been doubled
(Norton-Taylor, 2010). This indicated that the then Labour Government’s covertly
accepted the negative impacts of the Irag, whilst continuing to publically deny any link.
With regards to support for Israeli oppression of Palestinians, Furedi (2009) notes,
Government officials and M15 make direct causal links between Israeli foreign policy with
British-Muslim anger and increased radicalisation, citing the then Labour Government’s
Counter-terrorism Minister’s assertion, ‘the business in Gaza has not helped us in our
counter-radicalism strategy ... key people in the Muslim community ... let us know there
is an issue that is causing worry’ (Lord West cited in Furedi, 2009). Indeed Lord West’s
assertions were validated by an open letter to Gordon Brown,” which expressed anger

amongst British-Muslims that had reached ‘acute levels of intensity’.

" Among the signatories are Dr Usama Hasan, imam of Al-Tawhid mosque, London, Dilwar Hussain, head of
the policy research centre at the Islamic Foundation, Zareen Roohi Ahmed from the British Muslim Forum
and Ed Husain, co-director of the anti-extremism think tank the Quilliam Foundation.
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As Saggar (2009) observes, attitudinal surveys repeatedly reveal a deeply held
resentment toward British and Western foreign policy among British-Muslims reaching a
climax in the wake of the invasion of Iraq, and as such represents the most revealing data
for this study. For instance, a major independent survey conducted in the Alum Rock area
of Birmingham found that 85 percent felt US/UK foreign policy had made everyday life
for British-Muslims harder and 94 percent were negative about US foreign policy whilst 51
percent thought the UK and US were the biggest threat to world security (British Born
Muslims, 2009). Much research examining young British-Muslim opinions on British
foreign policy consistently report a tangible link between British support for the “War on
Terror’, the Isracli regime’s often brutal treatment of Palestinians and the sense of
alienation and unjust victimisation of Muslims amongst the UK Muslim population. A
Labour Government commissioned task force, headed by Sadig Khan MP, canvassed
Muslim opinion across the UK in the aftermath of the 2007 London suicide bombings via
the ICM Muslims Poll-February 2006. The poll found the single greatest objection to the
British State to be its foreign policy objectives in the Middle East, with 80 percent of
Muslims calling for the immediate military withdrawal from Afghanistan and Iraq (ICM
Unlimited, 2006). As well as such quantitative data, many qualitative studies support such
findings. For example, Mythen et al (2009), in a study of young British-Muslims living in
the North-West of England, found Muslim disillusionment with the wider political system,
foreign policy (in the Middle East) and global affairs, concluding that ‘disenchantment is
shaded into and layered over by feelings of powerlessness and disconnection’ (2009,
p.746). It would seem that the prevalence of resentment, anger and alienation amongst
British-Muslims was at its peak in the aftermath of the invasion of Iraq and despite the
recent military withdrawal such feelings remain. In particular, British and American

passive complicity in the Israeli State’s continued oppressive policies against the
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Palestinians, such as its regular and prolonged devastating military assaults on Palestinian
territories to keep them perpetually on the brink of collapse (Chomsky, 2014; Stratton,
2009; Nahdi, 2003), continues to feed impassioned solidarity with Palestinian Muslims and
perpetuate feelings of resentment and alienation within the British-Muslim consciousness.
This awareness of British complicity is facilitated by new media sources, particularly that
of the ‘al-Jazeera effect’ (Seib, 2008) which offers immediate, uncensored and graphic

details and opinion of British foreign policy impact.

This discussion has described a feeling of injustice amongst some British-Muslims
who perceive the ummah to be unfairly targeted by the foreign policy interests of Britain
and its allies and the particular use of military intervention and Western instigated
economic sanctions against Muslim countries; however the salient issue is whether this can
actually be shown to be the case. To explore the validity of this assertion the crux of
contemporary relations between the West and the Muslim world will now be discussed,
namely the ‘War on Terror’.® It is first necessary however to examine the definition of
‘terrorism’ being applied, as when assessed against Chomsky's notion of ‘universality’ the
legitimacy of Western responses to so-called Islamic terrorism is undermined (2002, p.70).
Chomsky specifies if we adopt the principle of universality it follows that: if an action is
right (or wrong) for others then it is right (or wrong) for us. The New York attacks in
September 2001 reignited America’s quest to obliterate State-backed international
terrorism.® Using emotive language and attempting to manipulate public grief, the then

President, George W. Bush promised both vengeance and a ‘War on Terror’ which would

® The ‘War on Terror’ was replaced with the name ‘oversees contingency operation’ in 2009 (Wilson, S. &
Kamen, A., 2009).

’ The ‘War on Terror’ was not declared by George W. Bush on 9/11, but by the Reagan administration
twenty years earlier. The administration came into office declaring that their foreign policy would confront
what Reagan called “the evil scourge of terrorism”. The main focus was Central America and the Middle
East, but it also involved southern Africa and South-East Asia and beyond.
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‘... not end until every terrorist group of global reach has been found, stopped and
defeated’ (Bush, 2001). The open-ended nature of Bush’s ‘crusade’ became a reality with
long lasting consequences. Over a decade after the initial allied military action in
Afghanistan in 2001, the invasion of Iraq in 2003, and military incursions and ongoing
drone attacks in Pakistan, the Obama Administration continues to preside over military
interventions in Muslim countries such as the present day airstrikes against ISIS which not
only threaten but result in increasing Muslim civilian casualties and fatalities. The wars in
Irag and Afghanistan have generated a huge death toll with estimates putting the death
count in Irag and Afghanistan as 149,586 and 21,000 respectively. Moreover, Professor of
International Affairs at Harvard University, Stephen M. Walt (2009) argues ‘a reasonable
upper bound for Muslim fatalities as a result of Western policies, over the last thirty years
is in excess of 1 million’. In this light, it appears Muslim civilian deaths do not hold the
same value as Western civilian deaths. It is clear universality is not a consideration in
Western foreign policy initiatives and it is such duplicity that is the source of British-

Muslim anger (Zunes, 2002).

Muslim civilian fatalities are of central concern for most British-Muslims. In an
open letter to the Prime Minister, a number of signatories explained how British foreign
policy is putting civilians at increasing risk both in the UK and abroad, urging the
Government to instigate changes that demonstrate the value Britain places on the lives of
civilians (BBC News UK, 2006). Sadig Khan, one of the three Muslim MPs who signed
the letter,*® has repeatedly spoken of how British foreign policy is seen by many people as
unjust. This sense of British foreign policy resulting in the unjust oppression and
indiscriminate deaths of Muslim civilians lies at the heart of British-Muslims anger and

frustrations. Whilst a full analysis of accusations of double standards and duplicity inherent

19 The letter, signed by three Muslim MPs, three peers and 38 Muslim organisations.
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within British and Western foreign policy is beyond the scope of this discussion, it is
pertinent here to highlight the failure of British and American governments to apply the
notion of ‘universality’. The legitimacy of the ‘War on Terror’ is undermined by the
intensity and duration of its associated military campaigns that have resulted in such
catastrophic civilian fatalities in Afghanistan, Iraq and other Muslim countries such as
Pakistan, as detailed above. The range and magnitude of American State terror™* after the
Second World War is well documented®® (Chomsky, 2002; Herman and Petersen, 2001),

and as such this duplicity hugely problematic for British-Muslims.

As has been shown, much evidence exists to support claims that British and
Western foreign policy in some respects indeed appears duplicitous and shows, as
Chomsky reasons, ‘those who are not powerful or do not conform to the beliefs of the
powerful are not part of the ‘global community’, in the same way as ‘terrorism’ means

terrorism directed against us and our friends’ (2002, p.75).

In summary, despite the blanket denials of successive British Governments, the
often unjust and disproportionate suffering of the ummah as a consequence of British and
Western foreign policy continues to elicit strong feelings of anger and resentment amongst

British-Muslims which are not indexed to perceptions but are rooted in historical fact.

Security Policy and Counter-Terrorism Legislation

Thus far the discussion has shown Muslims living in Britain face considerable

socio-economic disadvantage and has made explicit the connection between British foreign

1 As classified by its own definition set by the US Army Training and Doctrine Command (1984) is as
follows: ‘The calculated use of violence or threat of violence to attain goals that are political religious or
ideological in nature ... through intimidation, coercion, or instilling fear’(Chomsky 2002).
2 Herman and Peterson (2001, p.1) note that since the 1950’s America and its allies have been heavily
‘engaged in terrorism and has sponsored, underwritten and protected other terrorist states.’
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policy, and that of its allies, and its impact on British-Muslim identities where national
allegiances clash with ummatic loyalties to the Muslim global community.This sense of
exclusion has been exacerbated over the past decade by hasty and ill-advised counter-
terrorism and security measures that serve to reinforce a sense of being the ‘enemy within’
for many Muslims (Economic and Social Science Research Council, 2011, p.3). The
following section contends that one of the primary means of interaction between the
Government and its Muslim citizens is through the prism of largely invasive counter-
terrorism strategies. It will begin by outlining key anti-terror legislation introduced since
2000 before going on to highlight how certain terminology associated with the provisions
left open to interpretation leaves a wide margin of discretionary power to the State in terms
of what constitutes a terrorist offence. It will then go on to examine specific aspects of
legislation that have impacted on attitudes towards British-Muslims. In particular, it will be
argued that the Prevent strand of the Counter-terrorism strategy (CONTEST), imagines the
Muslim population to be suspect and seeks to engineer a de-politicised, docile State-
sanctioned Islam. Further, at a micro-level, the counter-productivity of certain provisions
to the Government’s overall security aims in that they serve only to de-legitimise group
identity, heightening the sense of exclusion, alienation and vilification among Muslims,
whilst reinforcing mistrust and suspicions of State institutions and security measures. This
counter-productivity is further supported by historical comparison with counter-terrorism
initiatives in Northern Ireland. It will be shown that much of the recently introduced
counter-terrorism and security measures have, in some form or another, previously been
applied to Northern Ireland with little, if any, success and served merely to alienate the
very communities whose support might have been invaluable in combating terrorism and
securing a political solution. Whilst the development of such measures in the interests of

public safety is understandable, it is widely argued the British Government has gone
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beyond self-protection to the detriment of British-Muslim civil rights and liberties

(McCulloch and Pickering, 2005; Kramer and Kowski, 2005).

Before assessing the impact of counter-terrorism and security measures on British-
Muslims it is first necessary to outline some of the key legislative provisions introduced
since 2000. The existing legislation was substantially strengthened under the last Labour
Government, with the introduction of five main legislative acts between 2000 and 2008:
the Terrorism Act 2000; the Anti-Terrorism, Crime and Security Act 2001; the Prevention
of Terrorism Act 2005; the Terrorism Act 2006; and, the Counter-Terrorism Act 2008.
These have since been added to by the present day coalition Government with the
subsequent introduction of the Terrorist Asset-Freezing etc. Act 2010; the revision to the
Terrorism Act 2000 with (Remedial) Order 2011, and the imminent introduction of the
Counter-Terrorism and Security Bill 2014-15 still awaiting royal accent. Of this legislation
only those provisions most likely to affect the everyday lives of British-Muslims will be

discussed.

Under the Terrorism Act 2000 the definition of ‘terrorism’ was widened to include
any ‘political, religious or ideological’ cause that uses or threatens violence against people
or property (Terrorism Act 2000 (S1 (1)b and c). It introduced the notion of ‘inciting
terrorism’ as an offence and enhanced police powers to include authorisation to detain
suspects for up to seven days without charge and to ‘stop and search’ a person or vehicle
‘where there is reasonable suspicion that the person is a terrorist’ under Section 44 of the
Act (Open Society Foundations, 2012, p.13), although the latter was retracted in 2010.
Whilst the subsequent Anti-Terrorism, Crime and Security Act 2001 initially enabled the
Home Secretary to indefinitely detain foreign nationals suspected of terrorism without
charge or trial, this was eventually rescinded in favour of control orders under the

Prevention of Terrorism Act 2005. This allowed the restriction of the activities of those
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suspected of ‘involvement in terrorist-related activity’ where there was insufficient
evidence to charge (HM Govt., 2012). The Terrorism Act 2006 introduced ‘direct or
indirect encouragement of terrorism’ as a criminal act, which encompasses the concept
‘glorification of terrorism’ (Hanman, 2009). Lastly, the Counter-Terrorism and Security
Bill 2014-15 will introduce enhanced powers to tackle online extremist material and a
statutory duty for named organisations such as colleges, universities, the police and
probation services to help deter radicalisation with punitive measures put in place to

enforce compliance.

Whilst some of these provisions may be necessary, many are considered to be
overbroad, in that they disproportionately affect the Muslim population and effectively
undermine many of their civil rights and liberties. Aspects of these provisions that are of
particular relevance to this thesis will first be discussed, before providing an examination
of the ideation associated with the Prevent strand of the Contest strategy which has a
particularly pervasive impact on the everyday lives of British-Muslims. It will begin by
describing the Stop and Search authorisations contained under Section 44 of the Terrorism
Act 2000, despite its retraction following a European Court of Human Rights ruling in
2010 that it was unlawful on the grounds it violated the right to respect for private life and
its application too broad thereby failing to provide safeguards against abuse. ‘Stop and
Search’ authorisations continue to retain significance for many participants within this
study who were directly or indirectly affected by them whilst they were in operation, some
of whom were unaware they had been rescinded. As an Open Society Foundations report
(2012) shows, they were used to carry out over half a million stops between February 2001

and July 2010 (2012, p.14).

Having provided a brief overview of some of the key legislative components of

British anti-terrorism legislation the discussion will now turn to index the implication of
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some of the key terms used within the provisions, specifically: ‘terrorism’,

‘encouragement’ ‘glorification” and ‘radicalisation’.

The principle focus of a recent Government commissioned report in July 2014 by
David Anderson Q.C., the UK Independent Reviewer of Terrorism Legislation, was the
overbroad definition of ‘terrorism’ within current anti-terror legislation that allows its
application beyond the confines of combating terrorism. As he notes, the UK boasts the
most extensive anti-terrorism laws in the Western world and as such their application
should be confined to their ‘proper purpose’ (2014, p.1). He acknowledges there has been a
‘degree of creep’ (2014, p.1) which needs to be curtailed, advocating ‘terrorism” should be
re-defined to limit the scope of its application and deeming the notions of ‘terrorist
activity’ and ‘terrorism-related activity’ as unnecessary (2014, p.3). He illustrates the point
by highlighting how ‘a family member who supports someone who encourages someone
else to prepare an act of terrorism’ (2014, p.4) could be successfully prosecuted under
current legislation. To this already extensive range of powers afforded by an overly broad
definition of terrorism can be added the offence of ‘encouragement of terrorism’.** As
Finch (2005) notes, it is no longer necessary to demonstrate the intention to encourage or
glorify terrorism, but merely to prove there are reasonable grounds to believe an individual
understood their statement was a direct or indirect encouragement to terrorism. As Finch

asserts:

Once the necessity to prove intent is removed, criminal law offences no longer
possess the clarity and precision needed to ensure that individuals understand what

the law demands of them (2005, p.2).

3 Encouragement of terrorism is by defined the Government as ‘any expression of a view that armed
resistance to a brutal and repressive anti-democratic regime might in certain circumstances be justifiable’.
(Joint committee on Human Rights 2005-6, p.13).
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Given that the notions of ‘encouragement’ and ‘glorification’ are open to interpretation
anyone wishing to express what might normally have been seen as acceptable, legitimate
personal opinion or political statements is left unsure as to the legality of their comments.
The Home Secretary justified its scope on the basis that ‘there is nowhere in the world
today that violence can be justified as a means of political change’ (Joint Human Rights
Committee, 2005-6, p.13). This claim, whilst laudable raises issues of moral duality, for
instance the UK’s role in facilitating regime change in Iraq by means of military offensive,
whilst simultaneously condemning Palestinian resistance movements. In addition to
problematizing UK foreign policy the criminalisation of such notions effectively promotes
self-censorship and potentially violates the right to free speech. As the thesis will show in
subsequent chapters this suggestion is borne out by the testimonies of young British-

Muslims.

Aside from the introduction of what some participants see as repressive legislation,
use of the term ‘radicalisation’ within counter-terrorism provisions, particularly in relation
to the Prevent strand has been problematized by various commentators (Lynch, 2013;
Githens-Mazer, 2012). Githens-Mazer (2012) asserts the term is a recent invention used to
mean a range of concepts and ideas which has caused confusion because there is no single
definition of radicalisation and ‘therefore there is no single meaningful conception of the
term’ (2012, p.557). This lack of conceptual clarity has resulted in a confused approach by
those involved in its application. Despite its conceptual ambiguity, it has been widely
associated with Muslim youth in the West as a ‘precursor of Islamic-inspired violence
against Western States’ (Lynch, 2013, p.242). This widely accepted premise that Islam is a
causal factor of Muslim radicalisation is fundamentally flawed. Githens-Mazer, argues
Islam cannot be causally linked to violence let alone radicalisation (2010, p.14). As

intelligence services findings have shown the ‘origin’ of radicalisation is neither the
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mosque nor indeed the Muslim community, citing instead that those drawn to extremism
tend not to be affiliated to mosques, live outside of Muslim community life and have little
scriptural understanding of Islam (Travis, 2008). As research based on in-depth case
studies, carried out by the M15 Behavioural Science Unit, showed, among the several
hundred individuals known to be involved in, or closely associated with, violent extremist
activity in Britain there was a high prevalence of a lack of religious literacy. Very few had
been brought up in households with a strong religious ethos and consequently MI5 said
there is evidence to suggest a well-established religious identity actually protects against

violent radicalisation (Travis, 2008).

Despite considerable evidence to the contrary, this insistence that radicalisation is
an inherent product of Islam at best renders the Government’s motivations as questionable
and fuels the belief its actions post 9/11 might be led by a pre-existing agenda based on
British national self-interests other than the protection of its citizens from terrorism.
Perhaps more importantly, as the Government’s own intelligence services acknowledge,
the problem of radicalisation does not lie within mainstream Muslim communities, but
rather isolated, disenfranchised individuals with little understanding of Islamic values and

practices.

Having discussed the detrimental impact of some of the ambiguously defined
terminology within anti-terror legislation, the discussion will now turn more fully to the
‘Contest Strategy’ or ‘Countering International Terrorism: The United Kingdom’s
Strategy’ (2011, 2006) and its ramifications for British-Muslims. The Contest strategy is
comprised of four strands: ‘preventing terrorism by tackling the radicalisation of
individuals’; ‘pursuing terrorists and those that sponsor them’; protecting the public, key
national services and UK interests overseas’; and ‘preparing for the consequences of

terrorism” (2011, p.6). The following discussion will concentrate mostly on the Prevent
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strand of the Contest Strategy given its wide-ranging and invasive impact on the everyday
lives of British-Muslims and the maintenance of their identities. Drawing on a range of
academic sources it will highlight and explore the oppressive impact of Prevent ideation on
the Muslim population within the UK and assess its potential to counteract the

radicalisation of British-Muslims.

The Government (2011, p.7-9) asserts three main objectives of the Prevent Strand:
to respond to the ideological challenge of terrorism and the threat from those who promote
it; to prevent people from being drawn into terrorism and ensure that they are given
appropriate advice and support; and, to work with sectors and institutions where there are
risks of radicalisation that we need to address. The Government describes Prevent as ‘a
community-led approach to tackling violent extremism’ (2009, p.82), which as Kundnani
(2009) explains, is built on the notion that rather than directly implementing it themselves
they would support and build the capacity of the UK Muslim community to do so. The
Government reasoned that by entrenching their ideological campaign within the
institutions of the community the strategy would be successful, because the community
itself would root out and reject extremism and those associated with it. To support the
community implementation of Prevent, local authorities received over £61.7 million in

central Government funding between 2007 and 2011 (Kundnani, 2009, p. 11).

Despite repeated Government assertions only a minority of Muslims become
radicalised, this appears tokenistic given the cursory acknowledgement of far-right
extremism and animal rights activists (HM Government, 2011, p.15) compared to
persistent references to Muslims and Islam throughout the Prevent strategy without
reference to other ethnic and religious groups. Consequently, it effectively identifies all
Muslims as problematic and therefore in need of containment and regulation if society is to

remain safe. This targeted terminology evolves into practice with the allocation of Prevent
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funding. There is a strong correlation between the amount of Prevent funding allocated to a
local authority and the Muslim population therein (Heath-Kelly, 2013; Kundnani, 2009).
The Government’s ideological war to win British-Muslim ‘hearts and minds’ is fought on
the terrain of their attitudes and opinions’ (Kundnani, 2009, p.40) and effectively renders
the entire Muslim population as a potential threat to security. He surmises, Prevent divides
Muslims into three groups: those who actively engage in terrorism, terrorist sympathisers
and the rest of the Muslim population as perpetually at risk from falling into the other two

categories.

Adding to the overarching discourse of the ‘Islamic threat’ are invasive anti-terror
measures, an extension of what Foucault called the ‘panoptic gaze’ (1975, p.78) which
facilitates an increasingly surveillance-orientated society to infringe the civil liberties of
both Muslim and non-Muslim communities alike. The impact of stakeholders and the
various power-interests on the policy outcomes within the ‘anti-terror’ arena will be
returned to later in Chapter Two. Drawing on Foucault’s notion of ‘disciplinary power’
(1972) in the reproduction of power relations, it will be shown how the discursive
construction of Muslims simultaneously locates British-Muslims as the ‘enemy within’
(Pantazis and Pemberton, 2009, p.646) and, through the production of a climate of fear,
aims to create a public that is less likely to contest or resist domestic and foreign policies

introduced by the State.

Extensive anti-terror legislation introduced since the New York terrorist attacks in
2001 has allowed the disproportionate scrutiny of the British-Muslim population, with this
tightened surveillance focus impinging on their civil liberties. As Moeckli argues, British
anti-terrorism measures ‘are aimed predominantly at members of Muslim and Arab
immigrant communities ... involving broad profiles based upon religion, national origin

and race’ (2005, p.524) and so are incompatible with Article 14 of the ECHR which
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prohibits discrimination on the grounds of race, religion or national origin. In explicitly
targeting Muslims both legislatively and through tighter policing, Prevent fosters social
divisions by labeling Muslims ‘suspect’ and thereby legitimising public discrimination
against that community, a phenomenon Poynting and Mason term ‘permission to hate’

(2006, p.367).

A second focus of criticism of Prevent is the assertion it is a ‘battle of ideas’ (HM
Government, 2006, p.2). In doing so, the Government must explicitly define which ‘ideas’
they are battling. This definition is however implicit in the distinction the Government
makes between ‘moderate’ Muslims, who are supported, including financially, in become
the strongest voices within Muslim communities, or Muslim ‘extremists’, who are to be
challenged, isolated and eradicated. Two issues arise from this. Firstly, Government
support for particular Muslim organisations is theologically based, for example on the
belief Sufis are intrinsically more moderate than Salfis (Kundnani, 2009, p.6). However as
Asma Jahangir, in a 2008 United Nations report on UK counter-terrorism pointed out, ‘it is
not the Government’s role to look out for the ‘true voices of Islam’ ... The contents of
religion or belief should be defined by the worshippers themselves’. Secondly, labels such
as ‘extremist’ and ‘moderate’ are flexible enough to provide a means of marginalising
those Muslim institutions critical of the State, leading Kundnani (2009) to argue Prevent
funds are used to cultivate political loyalty to Government policies. The most flagrant
example of this practice is the Government’s recent change in stance toward the Muslim
Council of Britain (MCB). Whereas previously endorsed as representative of ‘moderate’
Muslim opinion, it has now been marginalised for its increasingly critical stance against
Government policies, particularly towards Israel’s blockade and repeated bombing of
Gaza. This coercive requirement for Muslim organisations to adhere to Government-

dictated parameters if they are to remain engaged within the consultation process, means
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participating organisations tend toward conservatism and conformity; thereby curtailing
any representative function. In short, participation appears to come at the cost of

conformity.

This practice of supporting ‘moderate’ versus ‘extreme’ is also imposed at an
individual level through the promotion of ‘shared values’ (2009-10, p.102), Spalek and
McDonald (2010) assert that not only is the term ‘values’ vague, but its scope is potentially
hazardous because it can be used to interpret the ‘most normative Muslim practices as
“anti-social” and “extreme” (2010, p.3) and consequently allows many Muslim beliefs
and practices to be labelled as barriers to social coherence. They illustrate this with the
example of the media and political constructions of Muslim women’s veiling practices as
the embodiment of difference. Indeed Chapter Seven evidences participant’s perceptions

that veiling has become a contentious practice that they must variously explain or defend.

As noted above, the ‘extreme’/‘moderate’ dichotomy allows Government to de-
legitimise and retract funding from British-Muslim organisations that do not unequivocally
support its policies, whilst the focus on shared ‘values’ provides a mechanism to set
constraints on the kind of Muslim identities that are acceptable to policy makers (Spalek
and Imtoual, 2007). Expression of dissatisfaction with UK foreign policy can be
constructed as rejecting ‘Britishness’. Furthermore, the focus on social cohesion through
‘shared values’ effectively reduces political Islam to a single form, one that advocates
terrorism and in doing so denies British-Muslims the legitimate expression of their
democratic opposition to particular foreign policies. Furthermore taken in tandem with the
overly broad definitions of key counter-terrorism terminology such as ‘terrorism’,
‘justification’ or ‘glorification’ as discussed, it is unsurprising advocates of human rights
have argued aspects of counter-terror legislation represent a severe curtailment of the right

to peaceful protest and freedom of expression.
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Given the prevalence of Muslim opposition to British foreign policy and its critical
implications for hybridised British-Muslim identity, acquiescence to arguably oppressive,
self-serving foreign policy cannot be manufactured. Criminalising such opposition merely
serves to drive it underground, adding to already established feelings of alienation and
exclusion from mainstream society. In an article posted on the Reading Muslim PVE Crisis
Group (2008) Birmingham councillor, Salma Yaqoob states ‘[dissent] will be expressed in
private and secret with genuine extremists keen to provide a listening ear’, thereby
rendering many aspects of British anti-terrorism provisions counter-productive to their
stated aims. This counter-productivity of counter-terrorism and security measures has been
discussed by other commentators. For instance Spalek and Lambert (2008) argue these
increased activities have both alienated Muslims and failed to improve national security.
Specifically, they state the disproportionate control and surveillance of the Muslim
community creates resentment and mistrust amongst British-Muslims. This is directly at
odds with the Government’s stated aim of enabling Muslim communities to combat
extremism from within, by building a strong relationship with security forces. This
argument is further solidified by Spalek, EI-Awa and McDonald (2009) who examined
Muslim experiences of partnership work with the Metropolitan Police, their findings show
‘hard’ strategies such as stop and search undermine the gains made with ‘soft’” community

engagement approaches.

As suggested earlier, there is a contradiction between the institutional exhortations
of Muslims to demonstrate their commitment to British values and the labelling of that
population as potentially risky and dangerous to others. This dichotomy again forces
Muslim identities to splinter as they are at once told to integrate whilst being excluded and
criminalised. At such a critical time, when it is imperative the Government engage with

alienated Muslim youth in particular to work towards improved social cohesion and
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understanding, they introduce legislation that serve to vilify, victimise and strip British-
Muslims of many of their civil rights. It has been shown in this chapter how the Muslim
experience is greatly influenced by their unfair treatment at both domestically and abroad,
and how this is compounded by the introduction of repressive anti-terror legislation that

has served to accentuate their feelings of vulnerability and resentment.

To summarise, this chapter has explored in detail three of the six elements that lay
the foundations for British-Muslim identity. It has sought to present the social-economic,
political and legislative contexts within which they live as a means of outlining some of the
factors central in understanding the lived experiences of British-Muslims. It has shown the
prevalence of socio-economic deprivation within Muslim communities, how this is
compounded by exclusion from developing a cohesive sense of Britishness due to
conflicting national and transnational allegiances resulting from the perceived suffering of
the global Muslim community as a consequence of British foreign policy ambitions, and
the dichotomy that arises from being both British and Muslim in which demands are made
for British-Muslims to integrate and accept the ‘Western’ way of life whilst simultaneously
excluded through repressive counter-terrorism provisions that result in the widespread
vilification of Islam and Muslims. Thus far the literature review has shown that British-
Muslim identity is one that is constantly shifting between inclusion and exclusion
domestically, whilst simultaneously pulled by both national and transnational factors that
appear somewhat irreconcilable. Having detailed the principal contextual factors salient to
an understanding of the contemporary social context in which British-Muslims live,
Chapter Two focuses on the theoretical perspectives that inform and elucidate an
understanding of the British-Muslim self and collective identities. In Chapter Three the
methodology deployed in primary research is excavated, prior to the presentation of data in

Chapter Four and the analysis of key findings in Chapter Five through to Chapter Eight.
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Chapter two

Defining the Theoretical Context

This chapter will draw from relevant literature in Sociology, Social Psychology and
Cultural Studies in order to establish a theoretical framework within which the data
discussed in analytical Chapters Five to Eight can be both situated and developed. The
present chapter is presented in four sections: the first will examine ethnic, group and
hybrid identities. It will start by briefly looking at definitions of ethnic identity, and then
inspect the negotiation of diasporic identities with reference to Homi Bhabha’s work on
hybrid identities (1994). The first part will therefore provide a theoretical platform for
Chapter Five and its analysis of the data regarding the micro-level strategies deployed by
young British-Muslims to maintain their identities; and as such the theories discussed in
this section will partially address the issues encapsulated in research question one: ‘To
analyse the micro-level strategies deployed by young British-Muslims to maintain and de-
stigmatise identities which have been rendered suspect'. The second section of this chapter
will examine the relationship between societal power structures and the media, political
and legislative representation of the British-Muslim identity through an analysis of Michel
Foucault’s work. In doing so, it will investigate his notions of power/knowledge and
disciplinary power through discourses (1980; 1975; 1972). It will also provide a brief
overview of Edward Said’s notion of Orientalism (1978) and how it has been reconfigured
as the primary representation of British-Muslims. This will become the theoretical
foundation for Chapter Six and its analysis of discrimination, regulation and discipline and
will inform the discussion for Chapter Seven. Whilst Chapter Six examines the over-riding

discursive formation of Islam and Muslims and its impact in general, Chapter Seven
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focuses specifically on discourses surrounding embodied Islam; paying particular attention
to the practice of veiling and its impact on public attitudes concerning Islam and
patriarchy. Therefore the discussion of Foucauldian theory and Said’s Orientalism
specifically addresses research question two: ‘To examine how British-Muslim identities
have been institutionally represented post 9/11°, whilst also partially addressing research
question one: ‘To assess the impact of counter-terrorism legislation and security policies
on British-Muslims post 9/11°. In so far as the legislative construction of a new ‘suspect
community’ to facilitate oppressive provisions, rather than the actual impacts of the
legislation. The third part of this chapter will examine Iris Marion Young’s ‘differentiated
citizenship’ (1990) and Will Kymlicka’s ‘multicultural citizenship’ (1995), both of which
address the rights of minority groups in a multicultural society and are therefore relevant to
this discussion in terms of British-Muslim rights against discrimination and for cultural and
religious expression in a secular society. Both models will be discussed in turn alongside
the criticisms that are particularly relevant to this thesis. The fourth part of this chapter will
consider Erving Goffman’s work on stigma and impression management (1963) which will
be fundamental to parts of the analysis presented in Chapters Five, Six and Seven. In
Chapter Five it will be used to illustrate impression management behaviours, for example
the notion of ‘chameleonism’ which allows the social actor to perform a valid identity
appropriate to the social context, whilst maintaining internal beliefs and values, that if
exposed might ‘spoil’ the identity being performed. Whilst in Chapter Six participant’s
narratives will be used to illustrate how Muslim identity has become thoroughly
stigmatised and excluded from mainstream society in various exclusionary ways.
Goffman’s concepts are pertinent to research question three: ‘“To analyse the micro-level
strategies deployed by young British-Muslims to maintain and de-stigmatise identities

which have been rendered suspect’. The last section of this chapter addresses the
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psychological impacts of chronic stigmatisation and coping strategies employed by those

who experience heightened societal discrimination.

For the purposes of this thesis Islamophobia will be defined from the Runnymede
Trust report (1997) as a ‘shorthand way of referring to dread or hatred of Islam- and by
extension a fear or hatred of Muslims’ (Runnymede Trust, 1997 cited in Allen, 2010,
p.52). This analysis extrapolates from relevant research conducted with other minority
communities given the paucity of research into the psychological impacts of Islamophobia
amongst British-Muslims. Therefore Meyer’s (2003) Minority Stress Theory will be
transposed from its original application to lesbian gay bisexual and transsexual (LGBT)
community to illuminate the current plight of British-Muslims. Similarly, due to the lack of
empirical studies within a UK context exist, it is necessary to infer from the few American
studies into the effects of acute Islamophobia on Muslims (Amer, 2013; Abu Rayya, 2011).
This consideration of theories that focus on the psychological impact of societal exclusion
will support the analysis in Chapter Eight of coping strategies and forms of resistance
employed by the sample to counter the psychological impact of Islamophobia. Therefore
the theoretical literature that examine minority stress is also relevant to research question
three: ‘To analyse the micro-level strategies deployed by young British-Muslims to

maintain and de-stigmatise identities which have been rendered suspect.’

Before examining the first theoretical strand, the discussion will consider the
definitions of ethnic identity most suited to this study. Issues of identity lie at the very
heart of this thesis and identity construction and maintenance is at the forefront of much
contemporary sociology and current socio-political debate, particularly in terms of British-
Muslims. Chapter One has shown British-Muslim identity, their loyalties and beliefs are
public property to be variously scrutinised, validated or de-legitismised in relation to socio-

political events. Indeed, there has been a surge in academic interest into British-Muslims
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and the impact of counter-terrorism and security policy on such subjects as citizenship and
human rights (Heath-Kelly, 2013; Khan and Mythen, 2013; Spalek, 2010; McGhee, 2010)

or the fluidity of hybridised identities (Mythen et al., 2013, 2009).

Bendle (2002) asserts that identity is at once problematic and essential; ‘essential’
because it is at the core of much debate and ‘problematic’ in that it is an idea that is not
understood and is ‘under-theorised and incapable of bearing the analytical load that the
contemporary situation (Bendle, 2002, p.1-2). Bendle’s view certainly aligns with the
trajectory of this study given that identities of British-Muslims are presently under
unprecedented scrutiny whilst simultaneously being poorly theorised and understood in the
academic world. Defining ethnic identity is problematic. As Max Weber acknowledged
‘the whole concept of ethnic groups is so complex and vague it might be good to abandon
it all together’ (1968, p.385). His discussion at this historical juncture appears to assume
relatively monolithic ethnic identities and brings into sharp relief the complexities of
modern hybridous identities that have resulted from globalisation, mass migration and
geographical mobility. In his pioneering work Weber (1968, p.30) described ethnic

identities thus:

Ethnic groups